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Les XXXVIIe Entretiens de la Fondation Hardt s’aventurent auda­
cieusement dans un domaine qui relève tout à la fois de l’archéologie et 
du cadre matériel qu’animaient les rites du culte public et de la dévotion 
privée. Ils ont été organisés par M. Albert Schächter, professeur à McGill 
University (Montréal),, qui en avait proposé le thème; et, selon la cou­
tume, le Comité scientifique de la Fondation a chargé un de ses membres, 
le professeur Jean Bingen (Bruxelles), de les présider.

Le sanctuaire est par excellence le lieu de rencontre de l’humain et du 
divin. Il est donc conçu et aménagé en vue de cette rencontre, qui s’effec­
tue par les rites, les offrandes, les sacrifices et les repas sacrés, et aussi, par­
fois, par le truchement de la mantique, des fêtes et des jeux.

Dans un exposé introductif, Albert Schächter examine le cas de six 
cités et d’une colonie pour établir des repères quand aux parties du terri­
toire réservées aux sanctuaires, à leur attribution aux principales divinités 
et aux cultes dont ils sont le cadre.

Les héros, eux aussi, ont leurs sanctuaires, objets d’une dévotion parti­
culièrement intense, et d’une nature civique souvent prononcée, ce que 
met en évidence Mme Emily Kearns (Oxford).

. En étudiant les temenos archaïques de six colonies de Sicile et de trois 
de Grande-Grèce, Mme Birgitta Bergquist (Stockholm) apporte un com­
plément précieux à son livre de 1967, qui n ’envisageait que la Grèce pro­
prement dite.

Dès l’époque classique, les sanctuaires d’Asclépios se multiplient dans 
le monde grec comme dans l’Occident romain. Ges sanctuaires ont une 
fonction et une typologie particulières, que le professeur Fritz Graf 
(Bâle) s’emploie à démontrer.

Une enquête qui se limiterait aux grandes cités et aux sanctuaires pan- 
helléniques ne suffirait pas à saisir ce que représente un sanctuaire: Mme 
Madeleine Jost (Université de Lille) s’interroge sur les lieux de culte du 
monde grec non urbanisé, celui de i’Arcadie, où foisonnent les sanctuai­
res ruraux.

Le professeur Folkert van Straten (Leyde) examine la nature maté­
rielle des monuments et des offrandes votives qui encombrent les sanc­
tuaires et leur confèrent la structure que l’on connaît.

C ’est sur la typologie des autels, déterminée par les rites et sacrifices 
auxquels ils étaient destinés, que le professeur Roland Etienne (Lyon II) 
concentre son intérêt. Quant au professeur Richard Tomlinson (Bir­
mingham), il analyse le développement, au cours des siècles, d’un sanc­
tuaire très caractéristique, celui d’Héra Akraia à Pérachora.

Ces huit exposés et les discussions qu’ils ont suscitées forment la 
matière du présent volume.

Fr. suisses 72.—
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PRÉFACE

Ces trente-septièmes Entretiens diffèrent sensiblement de ceux 
qui les ont précédés. Ils n ’ont pour thème ni la philologie grecque 
ou latine, ni l’histoire ancienne, ni celle de la philosophie classique 
ou des religions du monde antique. Jamais, jusqu’ici, la Fondation 
Hardt ne s’était aventurée si audacieusement dans un domaine 
qui relève tout a la fois de l’archéologie et du cadre matériel qu’ani­
maient les rites du culte public et de la dévotion privée.

Cette incursion dans le secteur archéologique a eu pour consé­
quence qu’à la différence de tous ceux qui l’ont précédé, et qui 
étaient rédigés en latin, les index de ce trente-septième tome sont 
en français (voir, à ce propos, la remarque qui les précède).

C’est sur la proposition et avec le concours de M. Albert Schäch­
ter, professeur de philologie classique et la McGill University (Mon­
treal), que ces Entretiens ont été organisés; et, selon la coutume, le 
Comité scientifique de la Fondation Hardt a chargé un de ses 
membres, le professeur Jean Bingen (Bruxelles), de les présider. 
Archéologue, historien et philologue, il réunissait toutes les compé­
tences requises!

Le sanctuaire est par excellence le lieu de rencontre de l ’humain 
et du divin. Il est donc conçu et aménagé en vue de cette relation, 
qui s’effectue généralement par les rites, les offrandes, les sacrifices 
et les repas sacrés, et aussi, parfois, par le truchement de la manti- 
que, des ßtes et des jeux. Ainsi, pourparler comme Diotime dans 
le Banquet de Platon (202 e), le sanctuaire est situé μεταξύ θεοϋ καί 
θνητοΰ.



L ’ouvrage commence par un exposé introductif d ’Albert 
Schächter, qui examine le cas de six cités (Argos, Corinthe, Erétrie, 
Thèbes, Athènes et Sparte) et d ’une colonie ÇThasos), et établit des 
repères quant aux parties du territoire réservées aux sanctuaires, 
a leur attribution aux principales divinités et aux cultes dont ils 
sont le lieu.

Les héros, eux aussi, ont leurs sanctuaires, objets d’une dévotion 
particulièrement intense, et d’une nature civique souvent très 
marquée, ce que met en évidence Mme Emily Kearns (Oxford).

Le livre désormais classique de Mme Birgitta Bergquist, The 
Archaic Greek Temenos (Lund 1967), ne prenait en considéra­
tion que la Grèce proprement dite. Aussi Mme Bergquist a-t-elle 
profité de l’occasion pour le compléter par l’étude des temenos 
archaïques de six colonies de Sicile et de trois de Grande-Grèce.

Dès l’époque classique, les sanctuaires d’Asclépios se sont multi­
pliés non seulement dans le monde grec, mais aussi dans l’Occident 
romain. Ces sanctuaires ont une fonction et une typologie particu­
lières, que M. Fritz Graf professeur à l’Université de Bâle 
s’emploie a démontrer.

Il ne suffit pas, pour comprendre ce qu ’est un sanctuaire, de limi­
ter son enquête à Athènes et à quelques grandes cités, ainsi qu’aux 
sanctuaires panhelléniques: il convient de s’interroger également 
sur ceux qui abondaient dans les parties non urbanisées du monde 
grec. C’est ce que fait Mme Madeleine Jost (Université de Lille) pour 
l’Arcadie, où foisonnaient et les sanctuaires de quelques cités 
(Orchomène, Mantinée, Tégée et, plus tard, Mégalopolis) et les sanc­
tuaires ruraux, disséminés dans les montagnes et les fonds de vallées.

M. Folkert van Straten, du Centre archéologique de Leyde, exa­
mine la nature des monuments et des offrandes votives qui encom­
brent les sanctuaires et leur donnent, par leur foisonnement, la 
structure que l’on connaît.

C’est sur la typologie des autels, déterminée par les rites et sacri­
fices auxquels ils étaient destinés, que M. Roland Etienne, profes­
seur a l’Université de Lyon II, concentre son intérêt.



Enfin, le professeur Richard A. Tomlinson (Birmingham) 
analyse le développement, au cours des siècles, d ’un sanctuaire très 
caractéristique, celui d’Héra Akraia à Pérachora.

Ces huit exposés et les discussions auxquelles ils ont donné lieu 
forment la matière du présent volume, qui n ’aurait pu paraître 
sans l’aide financière efficace de Montres Rolex S.A., Genève, 
qui voudra bien trouver ici l ’expression de la reconnaissance de la 
Fondation Hardt.

Olivier Reverdin
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I

A. S c h ä c h t e r

POLICY, CULT,
A N D  THE PLACING OF GREEK SANCTUARIES*

Introduction1

In this paper I examine the relationship of a sanctuary to the 
people who used it and to the deity worshipped at it. I limit the 
investigation mainly to that period when sanctuaries first 
became identifiable as such, namely the end of the so-called 
Dark Age, and the Archaic period, which coincides with the 
emergence and early development of the polis on the one hand, 
and with the development of looser interstate associations on 
the other. This was the time when not only the political but also 
the religious landscape became more or less fixed for the rest of 
antiquity.

* I wish to thank the Social Sciences and Humanities Research Council of 
Canada for the award of a partial Research Time Stipend, and the Faculty 
of Graduate Studies and Research at McGill University, and Dean 
Michael P. Maxwell of the Faculty of Arts, for grants in aid of travel and 
research. Special thanks are owed, and gladly given, to the Interlibrary 
Loans section of the Reference Department of the McLennan-Redpath 
Library at McGill, for their help in obtaining material not available here.

1 Notes appear at the end of each section.
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The investigation is also limited geographically, to the Greek 
mainland and the Aegean. The western colonies present a dif­
ferent set of problems, not least those which arose from the need 
to adapt to a foreign milieu and to a developed local population. 
These problems have in any case been addressed by Ingrid 
Edlund and Irad Malkin.

The greater part of this paper is a review of the major sanc­
tuaries of seven poleis, followed by a discussion of the deities 
involved in relation to their sanctuaries, with a view to deter­
mining how the needs of the worshipping community and the 
nature of the god matched each other, and resulted in the com­
bination of god and sanctuary at a given place. This review and 
discussion are preceded by three short sections, the first of 
which looks at the problem of continuity at Greek sanctuaries 
between the Bronze Age and the aptly called Greek renaissance 
at the end of the Dark Age; the second deals with oracular and 
mystery sanctuaries, the third with sanctuaries as used by 
loosely grouped communities, ethne and amphiktyonies.2

Continuity-Discontinuity

Continuity of cult activity is difficult if not impossible to 
prove. Continuity of belief is another matter: the names of

2 I.E.M. EDLUND, The Gods and the Place (Stockholm 1987); I. MALKIN, 
Religion and Colonization in Ancient Greece (Leiden 1987); «La place des 
dieux dans la cité des hommes», in Revue de l ’Histoire des Religions 104 
(1987), 331-352. Standard general works: J.N. COLDSTREAM, Geometrìe 
Greece (London 1977); A.M. SNODGRASS, The Dark Age of Greece (Edin­
burgh 1971); Archaic Greece (London 1980). See also C. RENFREW, The 
Archaeology of Cult (London 1985), 440-441, for a re-consideration of the 
«Dark Age», and Y. GRANDJEAN, Études Thasiennes 12 (Paris 1988), 470, 
on the difficulties of dealing with material attributed to the «époque 
archaïque».
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familiar gods and goddesses in the Linear B tablets confirm this. 
On the other hand, there are enough unfamiliar names in these 
documents to show that there was also much discontinuity.

The documents in Linear B are a notoriously erratic source 
of information, particularly those which deal with cult. The 
absence of any deities from the archives is not an argument for 
their absence from the pantheon. Furthermore, the relative 
importance of the deities in the archives is distorted by the fact 
that these documents reflect the preoccupations of a small rul­
ing class, and not necessarily the interests of the entire popula­
tion.

After the collapse of Mycenaean civilization, many sites, 
palace and otherwise, were abandoned. As town life revived, 
many of the old sites were used again, but it has never been 
possible to be absolutely certain whether the new communities, 
in establishing their sanctuaries, were continuing an existing 
cult, or introducing a new one. Sanctuaries were built over 
secular buildings or tombs, often with complete indifference to 
their predecessors. In a few cases, like Ayia Irini on Keos, at 
Tiryns and Mycenae, and perhaps at the Argive Heraion, 
Bronze Age remains were incorporated into later sanctuaries, 
but even here it would be dangerous to claim conscious con­
tinuity, unless one were to postulate a period of completely bio­
degradable offerings, which have left no discernible trace.

Knowledge of, belief in, and worship of many of the gods of 
the Bronze Age persisted in folk memory; when communities 
reached the point at which it was desirable to focus worship at 
specified places, the old gods were among those to whom sanc­
tuaries were assigned. But the new forms of society required a 
grouping of gods rather different from what had served before, 
and some of the old gods vanished, while others were created or 
adapted to suit new needs. It should always be remembered that, 
at the level of cult at least, it is the worshipper who creates the
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god, and not the other way around. The needs of the com­
munity, as they developed and altered, dictated which sanc­
tuaries should be set up, where, and to whom.3

Functional Sanctuaries: Oracles, Mysteries

These are sanctuaries in which the kind of activity performed 
dictated the choice of site. The identity of the deity and the con­
venience of the worshipper were to a certain extent of secondary 
importance.

Oracles

I deal here only with sanctuaries where the oracle was the 
principal function, rather than a subsidiary one as at Olympia, 
and only with sites where there is some knowledge of how 
divination was conducted. This in effect excludes places like 
Korope, Klaros, and Didyma, and does not leave very much, but 
there is still enough to produce a pattern.

See, for example, W . BURKERT, transi. J. RAFFAN, Greek Religion (Cam­
bridge, Mass. 1985), 43-46 (Mycenaean gods and Linear B); 47-53 (the 
«Dark Age» and continuity). Gods in Linear B: J. CHADWICK, The 
Mycenaean World (Cambridge 1976), 84-101; A. HEUBECK, A us der Welt 
der frühgriechischen Lineartafeln (Göttingen 1966), 96-106;
E. V e r m e u l e , Greece in the Bronze Age (Chicago and London 1964), 
291-297. Ayia Irini: M .E. CASKEY, Keos I I 1 (Princeton 1986), 39-41, and 
in R. H ä GG and N. MARINATOS (edd.), Sanctuaries and Cults in the 
Aegean Bronze Age (Stockholm 1981), 127-135; K. F a GERSTRÖM, Greek 
Iron Age Architecture (Göteborg 1988), 73. Tiryns: J.C. WRIGHT, in JHS 
102 (1982), 195-197; A. FOLEY, The Argolid 800-600 B.C. (Göteborg 
1988), 145-146. Mycenae: A. FOLEY, 143. Argive Heraion: J.C . 
W r ig h t , 197-200; A. F o l e y , 137.
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The purpose of an oracle is to elicit divine sanction for an 
intended course of action, particularly when there is disagree­
ment over which course to take. The site of the oracle, 
therefore, must meet two requirements. It must not only pro­
vide direct access to the divine will, but should also be located 
well beyond the influence of the petitioning parties. No small 
part of the attraction of Delphi and Dodona was their distance 
from many of their consultants’ homes. Most other, more 
locally based, oracular sanctuaries were in the chora of their 
respective poleis, often if not always nearer to the margin than 
to the centre. This is true of Klaros, Korope, Didyma, the 
Nekyomanteion of Ephyra, and the group of oracular sanc­
tuaries clustered around the Kopais basin in Boiotia.

The means by which a person might hope to gain access to 
the divine will were by tapping emanations from below the 
earth or from the sky. The latter is exemplified by Dodona, 
where one of the ways of transmitting the will of Zeus was by 
interpreting sounds from the sacred oak. Oracles which 
depended on underground sources for the message were more 
numerous, and can be subdivided into three, not entirely 
distinct, categories. Direct contact could be obtained by incuba­
tion, where one lay on the ground and dreamed a dream in 
which the wishes of the god were expressed. This is the method 
employed at some healing sanctuaries, and is possibly one of the 
earlier means used at Dodona. It does not need any special type 
of site for the sanctuary other than a place to lie down and touch 
the earth. Again, one could approach the deity physically by 
descending underground, as at the Trophoneion outside 
Lebadeia, at the Nekyomanteion near Ephyra, and perhaps at 
Didyma. For this, a site with a chasm of some kind large enough 
to admit the consultant was needed. Third, the oracular source 
might be tapped by drinking the water of a spring, usually one 
which came forth at the foot of an eminence, such as the Ptoion 
and Tilphossa in Boiotia, and typically, at Pytho. In such cases,
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the message was first received by a medium, who drank the 
water of the spring, and it was ultimately transmitted to the con­
sultant by an interpreter. At Delphi, the neutrality of the 
medium was ensured by appointing to the post a woman, a 
«non-person», who would, in theory, have no personal or 
political interest in the message, and nothing to gain by falsify­
ing it. Dodona too came to rely on women, perhaps for the same 
reason.

The oracular sanctuary, in which the young male oracular 
deity represents the mountain at whose foot the spring issues, 
was the kind taken over by Apollo, chief god of the adjoining 
polis of Delphi. This combination of the youthful god and his 
new oracle proved irresistible to many of the aristocratic rulers 
of emerging poleis, who adopted it eagerly, as the wide distribu­
tion of the epithet Pythios and its variants shows. The actual 
type of cult and sanctuary predated the combination of oracle 
and Apollo: this is clear from the group of Boiotian sanctuaries 
which I have mentioned and analysed elsewhere.4

Mysteries

Literary sources say very little about the sanctuaries where 
mysteries were celebrated, and it is necessary to rely on 
archaeology, and on what archaeologists notice and think 
deserves to be transmitted.

Initiation is rather like having oneself admitted into an 
extended family. Those who were initiated were enclosed

4 C. M organ, Athletes and Oracles (Cambridge 1990), 107-113 (the settle­
ment at Delphi); 153-158 (on the nature of divination); 183-184 (on the 
importance of marginality). The Boiotian oracles: A. SCHÄCHTER, in 
BIOS 14 (1967), 1-16.
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within a group, from which all who did not belong were kept 
out. The secretive nature of initiation developed out of this, for 
the basis of the process was not exclusion, but inclusion with 
others under the protection of a deity who was the guarantor 
of fertility, prosperity, and well-being to members of the com­
munion.

Mystery sanctuary sites were, accordingly, selected not 
because they guaranteed privacy — very few, if any, did — but 
because they possessed physical features which partook of both 
the upper world, our own, and the underworld, where the god­
dess at the heart of the cult resided. At the Theban Kabirion this 
was a natural rock formation which was the focal point of the 
sanctuary and was preserved and maintained untouched 
throughout the history of the cult. At Eleusis there was the 
«Mirthless Rock»; at Lykosoura the living rock into which the 
telesterion was cut; while at Samothrace, both the location of 
the sanctuary in a narrow gully between two streams and the 
presence of several rock formations reflect a similar preoccupa­
tion with ensuring contact with the underworld.5

5 W. B lrk e rT , Ancient Greek Mystery Cults (Cambridge, Mass, and Lon­
don 1987), esp. 7-11. Theban Kabirion: A. SCHÄCHTER, Cults ofBoiotia 
II (London 1986), 74. Eleusis: G.E. MYLONAS, Eleusis and the Eleusinian 
Mysteries (Princeton 1961), 145-146 and 200. N.J. RICHARDSON (ed.), 
The Homeric Hymn to Demeter (Oxford 1974), 219-221. Lykosoura: M. 
JOST, Sanctuaires et Cultes d’Arcadie (Paris 1985), 177; I. and E. LOUCAS, 
in Journal of Prehistoric Religion 2 (1988), 25-34. Samothrace: K. 
LEHMANN, Samothrace. A Guide to the Excavations and the Museum 
(Locust Valley, N.Y. 1975), 43-44 (with fig. 22 on p. 42); S.G. COLE, 
Theoi Megaloi (Leiden 1984), 6-9;16; 61-63.
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